Abstract. All the sanctuaries of the local
martyrs in Dacia and Thrace, without
exception, were destroyed and the episcopal
sees in the region were lost to the Avar, Slavic,
and Bulgar invasions of the Balkans in the
6™ and 7" centuries. Only those local saints
whose relics were taken to Constantinople, had
an active cult in the Byzantine capital or were
included in the Constantinopolitan Typicon and
the Byzantine menologia had their memory still
conserving in the Middle Byzantine period.
Along with the Christianization of the Bulgars
and the establishment of their local
ecclesiastical structures in ca. 870 AD,
Bulgarian Church adopted the calendar of the
Typicon of Constantinople. With the conquest
of Bulgaria started under John Tzimiskes and
completed by Basil Il, the presence of the
Dacian and Thracian saints in the Byzantine
calendars increased. However, the Byzantine
attempts to re-transplant these cults in Bulgaria
remained unsuccessful. There was apparently a
fear that these cults would justify the claim of
the Byzantine rule over these territories, which
led to the deletion of the mentions of
Durostorum/Drastar, Moesia, or Danube from
the Bulgarian menologia, or to their reduction
to a minimum. Instead, the Balkan Churches,
especially from the late 12"to the
14" centuries, focused on the canonization of
their local Slavic saints as a mark of their own
identity. The emphasis put on the local Slavic
saints suggests a desire to build their own
identity that would reflect the ecclesiastical and
political history of these states, other than the
Byzantine one. This identity construction was
reflected in the panegyrics of the local South
Slavic saints and was then transferred through
the circulation of manuscripts and iconography
to the Romanian Principalities in the
15" century, where it was perpetuated after the
fall of the Balkan states.

Keywords: cults of saints, Dacia and
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HAGIOGRAPHY AND IDENTITY: SAINTS
FROM THE DIOCESES OF DACIA AND
THRACE IN BALKAN MEDIEVAL
MENOLOGIA (10"-16" CENTURIES)

The martyrs from Dacia and Thrace
appear for the first time treated as a group in
a study of Hippolyte Delehaye published in
Analecta Bollandiana in 1912, entitled Saints
de Thrace et de Mésie*. What the Bollandist
researcher offered on that occasion was the
publication in original language and in
French translation of several lives of martyr
saints from Thrace and Moesia, most of them
still lacking a translated edition at the time,
plus a documentation of their cults from
historical sources (it does not include any
archaeological reference), up to the invasions
of the 7™ century. The territory chosen by
Delehaye corresponded to the configuration
of the dioceses after the division of the empire
in 395 AD, relevant thus for the 5" and 6%
centuries. The 4"-century partition followed
that of Diocletian in 284 AD, that divided the
Balkan Peninsula into two, the west with the
diocese of Dacia belonging to the prefecture
of Illyricum, based in Sirmium, and Thrace
under the prefecture of the Orient with its
capital at Nicomedia in Asia Minor. In 395,
Pannonia and Dalmatia came under the
administration of Rome, and the rest of the
Balkans was ceded to the Eastern Roman
Empire, with their public and eccle-
siastical administration subordinated to
Constantinople?.
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Delehaye’s study is an attempt to trace
the historical development of the cults of the
martyrs in two administrative units with a
common dependency on Constantinople, the
dioceses of Dacia and Thrace, which also
shared common cultural and ethnic features.
The way in which his study is structured
follows the application of a center-periphery
hierarchical principle, as the first analyzed
are the martyrs from Byzantium become
Constantinople, then the martyrs from
southern and central Thrace, the martyrs
from Moesia Superior and finally those in
Moesia Inferior and Scythia Minor. The
study also has the merit of including the
martyrs of the Gothic Church, established in
the north of the Danube and then in Moesia
Inferior in the middle of the 4™ century®.
Delehaye focused on martyrs and their Vitae
and did not include other categories of
saints, such as bishops (Theotimus and
Bretanion of Tomis) or monks (John
Cassian, who is not known to have an early
cult in Scythia Minor). He selected 9 lives of
saints: Mocius of Byzantion (2 texts),
Lucilian and his companions, Severus and
Memnon of Byze and Philippopolis, the 40
martyr virgins from Adrianople, Nicetas the
Goth, Innas, Pinas and Rimas, and Sabas the
Visigoth, but also discussed other related
cults of local saints: apostle Andrew,
Callistratus and his companions, Marcian
and Martyius the notaries of Constantinople,
Trajan and Saturninus in Macedonia,
Phillip, Hermes, Maximus, Teodot and
Asclepiodot from Philippopolis, Alexander
of Drizipara, Agatonicus of Selymbria,
Gliceria of Heraclea, Hermylus and
Stratonicus at Singidunum, Hermes of
Bononia, Lupus of Novae, Macrobius,
Zoticus, Elijah, Lucian and Valerian in
Tomis, Marcianus, Nicander and 47
companions in Tomis, Dasius of Axiopolis,
Cyril and Kyndaios of Axiopolis, Emilian of
Durostorum, Julius the Veteran, Pasicrates,
Valentinus and Hesychius of Durostorum,
Epictetus and Astion at Halmyris. Romanian
Orthodox Church canonized in 1992 as local
saints, aside those already mentioned by

Delehaye, also saints from Pannonia and
Dacia Mediterranea: Nicetas of Remesiana,
Montanus and Maxima of Sirmium, Ireneus
of Sirmium®. Lately, archaeologist Georgi
Atanasov documented an impressive
number of 345 saints from Dacia and
Thrace®.

In the following, | will analyze the
evolution of the cults of the saints of the two
dioceses of Dacia and Thrace from the point
where Delehaye left it, the invasions of the
7" century, and up to the first post-
Byzantine century, investigating how the
early Christian past of these Balkan regions
was recovered in the local cults of the
medieval states of the South Slavs and the
north Danubian Voivodates, Moldavia and
Wallachia, a subject which was not
systematically investigated. | will use the
term Dacian and Thracian saints primarily as
a topographical denomination and not as an
ethnic one. Delehaye’s solution of grouping
the saints according to the criterion of the
territorial and ecclesiastical administration
seems to us the most appropriate, since the
ecclesiastical hierarchy was the one
responsible for the implementation of the
local cults of the saints in the liturgical
service, in menologia and in churches built
around their relics. In the conclusions, I will
discuss to what extent a sense of local
identity was assigned to these saints in the
Middle Ages and what significance this
could have acquired in the context of the
medieval South-Slavic and Romanian states.

The peak period of the cult of the
Christian martyrs of the Danube manifested
between the end of the 4™ century and the
end of the 6™ century, and was ended
severely by the Avar, Slav, and Bulgar
invasions of the Balkans. The circulation of
coins in the bishoprics of Abritus, Ratiaria,
Oescus and Marcianopolis in Dacia Ratiaria
and Moesia Secunda was interrupted after
the invasion of the Avars in 586 AD. In the
episcopal cities of Novae, Tropaeum Traiani,
Axiopolis, Odessos, Aegyssus, Halmyris, and
Noviodunum (the headquarters of Legion |
lovia Scythica), this happened after the Slavic



invasion (614-615); and in Tomis and
Durostorum, monetary circulation ceased
with the invasion of Asparukh’s Bulgars at
the end of the 7™ century®. There are no
traces of habitation, pottery, and coins in any
of these episcopal cities during the 8" century.
Durostorum, the former headquarters of
Legion XI Claudia (second cent. AD to the
fifth cent), remained active until its
destruction by Asparuh in 681, after which the
city was abandoned and remained uninhabited
until the end of the 8" century’.

After the Christianization of Boris-
Michael, Constantinople granted the Bul-
garian kingdom the right to an autocephalous
archbishopric and its cathedral was built in
870 in the Durostorum fortress. On the
banks of the Danube near the northern wall
of the fortress, a royal church was erected,
on a place which, according to archaeologist
Georgi Atanassov, coincided with the one in
which the martyr Emilian from Durostorum
was burned on July 18" 362, as indicated in
the saint’s two hagiographical versions®,
The relics of St. Emilian were initially
buried north of the Danube, in the necropolis
near the village of Ostrov, identified with
Gezidina/Gavidina, a vicus of Durostorum?®,
and it is possible, although there is no
clear evidence, that they were transported
sometime in the 5™ century to the episcopal
basilica of Durostorum® and to
Constantinople.

St. Emilian is mentioned on July 18"
in the Constantinopolitan Typicon, as the
first and the most important commemoration
of the day, with the indication “from the city
of Durostorum of Moesia in Thrace”,
€k moOrews Awpwotorov  Moisiog  TiC
Opanc'®. A synaxis was held for his
commemoration in the Rhabdos (Rod)
neighborhood in Constantinople, teAgiton 6¢ M
anTod oOvaELg v Td LapTupim antod 1@ dvil
év 1ij "Papdw®. The Rod neighborhood was
named so because of a church of the Mother of
God that housed the staff of Moses, a relic
which, according to tradition, was brought in
the capital by Emperor Constantine through
one of the city’s maritime gates, located near

Theodosius’ bay, called St. Emilian’s Gate
(today, Davut Pasa Kapis1)**. The gate had this
name taken after an old church in its vicinity,
which was dedicated to the martyr Emilian
from Durostorum and which probably dated
from the late 4"-5™ centuries, since in Patria
Constantinoupoleos (compiled during Basil 11,
end of 10" century), the church was mentioned
as having been restored by Constantine the
Great: “The so-called gate of Aimilianos — it
was close to Saint Aimilianos and thus
received its name. It was a small chapel. When
the rod of Moses was brought, Constantine the
Great went on foot to receive it and deposited
it there and he built the church of the Mother
of God there, and so the place was called the
Rod. He also rebuilt Saint Aimilianos on a
larger scale and then transferred the Holy Rod
to the palace™®. The information is inaccurate,
because the saint was martyred on July 18"
362, under Julian the Apostate', but it is
significant because it suggests that the church
dated from an early period, most probably ante
Justinian. The old church of St. Emilian was
renovated and fortified by Basil | with two
lateral towers, as specified in the Vita Basilii:
“Having noticed that the church of the martyr
Aimilianos, in the vicinity of that of the Holy
Virgin in Rhabdos, had withered on account of
old age, he had it renovated, providing it with
buttress towers on both sides”’. It is also
mentioned by Kedrenos (mid-11"-century),
after which it disappears from sources®®. But it
is certain that at least between the 9" and the
11" centuries, under the Macedonian dynasty,
there was an active cult in Constantinople
dedicated to saint Emilian of Durostorum,
which could be transferred to the Bulgarian
synaxarion.

The first Bulgarian synaxarion was
probably compiled around 870, with the
establishment of the Bulgarian Archbishopric,
having as a source a 9"-century form of the
Typicon of Constantinople®®. The cults of the
Dacian and Thracian martyrs had radiated
much further from Constantinople, entering
the global menological thesaurus of the
Church early on, as reflected by their presence



in the Hieronymian Martyrology, compiled in
ca. 430-440 and attributed apocryphally to St.
Jerome®, and in the Syrian calendar of 411
AD?. However, comparing with the
Constantinopolitan typicon, the monastic
typicons of St. Sava from Jerusalem,
originally composed in 531 AD and known
today from a 12"-century Greek manuscript
from Sinai®, and that of the Studion
Monastery, composed before 826, probably
reformulated in 1034 and preserved in a
Serbian copy from the 12" century,
contained a much smaller selection of saints
from Thrace and Dacia (see Annex 1)%.
Simeon Metaphrastes, in his Menologion
composed in the third quarter of the 10"
century, which is a collection of 148 lives of
saints, most of them reworked by him on this
occasion®®, included only the Lives of Saint
Nicetas the Goth and Hermylus and
Stratonicus from Singidunum®. But the
presence of saints from the dioceses of
Thrace and Dacia becomes numerous in the
Menologion of Basil Il (see Annex 1),
composed after 979, which was a revised
version of the Constantinopolitan Typicon
that corrected and supplemented some of its
entries?®. The emphasis given to the Dacian
and Thracian saints in the Menologion of
Basil 11" was probably related both to the
fact that the founder of the dynasty, Basil I,
was a native of eastern Thrace (of Armenian
descent) who fled to the Danube after the
conquest of Adrianople?®, and especially to
the reconquest of the Thracian territory that
begun under John Tzimiskes in 971 and was
extended to the Danube by Basil 1l in 1018.
The Macedonian dynasty is a period of
revival for many cults of saints, or
rebounding with the older traditions after the
Iconoclastic gap, a tendency which was
interpreted as an antiquarianism, a structural
symptom of the Macedonian renaissance?.
However, there had been too many context
changes that made the return to the ante-

Iconoclastic state impossible. The need for
reshaping the cults in the new contexts was
overcome by a growing standardization
controlled by Constantinople that generated
local reactions™. It is a period of renovation
of the older hagiographic genres but also of
binding new regional identities through
local Middle Byzantine saints®.

Although in the Constantinopolitan
Typicon was specified the place of origin of
St. Emilian, Awpwotéiov Moiciag Tiig
®pakng, and he was the first
commemoration of the day in the Byzantine
menologion, in the Bulgarian menologia of
10"-14™ centuries St. Emilian does not
appear anywhere accompanied by the
indication of Durostorum or Drastar and he
is often degraded to the second place in the
synaxarion of the day®?, in favor of Hyacinth
of Amastris, a Paphlagonian local saint who
had a but a regional cult in the Middle
Byzantine  period®. The  Bulgarian
menologies reversed the order of the
Synaxarion of Constantinople for July 18"
which had St. Emilian as the first
commemoration of the day and St. Hyacinth
as the second®. Moreover, Emilian’s name
sometimes appears corrupted, which
indicates a distancing from the Byzantine
sources of his cult: in 822 (Bulgarian
Apostle cod. 882, 12" century), as Yeminian;
in Strum (Strumica Apostle, Macedonian,
13" century) as Amilian on July 18 and an
alter ego of him, Elmian, on July 19%, as if
they were two different saints, in the
Zograph Trephologion (late 13" cent.) as
Milian, which indicates that his life was not
sufficiently known, nor his cult developed in
the Bulgarian milieus.

The Jerusalem Typicon gradually
replaced the Constantinopolitan one on a
large scale up to the 13™ century, because it
had a simpler formula, and could be
observed without specialized singers, as
stressed by Simeon of Thessalonica®. The
adoption of the Jerusalem typicon also led to
changes in the calendars. St. Emilian was
among those few Danubian saints who had a



cult in Constantinople and mainly for this
reason he was also included in the Jerusalem
Typicon, which later made him omnipresent
in the medieval menologia that observed the
Jerusalem typicon. In mural paintings, St.
Emilian appears as a beardless young man
martyred by burning in the fire, in the
menologia at  Staro  Nagori¢ane®,
Budimlja®, Dec¢ani®, Pe¢®®, and Cozia*,
and he is found with the same iconography
in all the painted Moldavian and Wallachian

menologia of the 15" and 16" centuries. An
exception is Bucovat, where Emilian is
wrongfully represented decapitated,
together with Hyacinth of Amastris*.
Representations of St. Emilian outside
menologia are however extremely rare;
there is one image of him beardless, joining
the similarly beardless St. martyr Marinus of
Cesarea (Dec. 10)*, painted on the south-
eastern arch in the western bay of the nave
at Decani (fig. 1).

Fig. 1. — Sts. Marinus and Emilian of Durostorum, De¢ani, nave, the south-western arch.



There are several other cases of saints from
Moesia who had relics and an active cult in the
Middle Byzantine period, such as Maximus,
Quintilian, and Dada from Durostorum,
martyred during emperor Maximianus. A brick
martyrdom with three arcosolia tombs,
discovered in the old necropolis of Durostorum
and dated to the 4™ century, is associated
with this group of martyrs. Their cult
may be later than the mid-4" century, as
they were not included in the Martyrologium
Hieronymianum®. Shortly before Durostorum
was conquered by the Avars in 579 AD, their
relics were transported to Constantinople and
placed in the church of the Virgin in the
Biglentios (Vigil) quarter®®, where it was then
kept their synaxis*’. The three saints had several
feasts in the Byzantine synaxaria: on April 28"
their martyrdom was commemorated®; a synax
of them in the Biglentios quarter in
Constantinople was held on July 28" that
marked the translation of their relics®®; and a
celebration of the discovery of their relics, on
August 2™ where the vicus of Ozovia is
mentioned as the place of their burial®. In the
Bulgarian menologia, however, the group
appears only on April 27", incomplete, with
their names corrupted and without any place
indication: in the 882, xmymnHTHa; and in the
Zograph Trephologion, naqua-u xwmtuaMKa. In
the painted menologia, they are illustrated on
April 28™ at Staro Nagori¢ane and Gracanica,
beheaded with the sword. At Deéani and Cozia,
the scene corresponding to April 28 has been
lost. The group of saints does not appear in any
of the painted menologia or menaia
manuscripts from Moldavia and Wallachia
in the 15" and 16™ centuries, although
they are present in the Jerusalem Typikon on
April 28",

Hermylus and Stratonicus from Singi-
dunum (today’s Belgrade), martyred by
drowning in the Danube on January 13" 314,
also had a cult in Constantinople and their
presence in the South Slavic synaxaria is

frequent (see Annex 1). The Byzantine cult of
Hermylus and Stratonicus was focused on the
veneration of their relics, which were brought
from Singidunum to Constantinople before the
destruction of the city by the Avars and Slavs in
the early 7" century®. Anthony of Novgorod
saw in 1200 the relics of their heads in the
collection of the church of St. Sophia®. The
hagiography of the two saints is believed to
have been written in Constantinople, no earlier
than the 6" century, and the text was then
stylized by Simeon Metaphrastes®. They have
verses by Christopher of Mytilene in his
hymnographic calendar written from the 1030s
to the 1050s>. They are frequently illustrated in
the Byzantine illuminated menologia of the 11"
and 12" centuries®, starting with the
Menologion of Basil 1I**. The celebration
of the transfer of their relics to Constantinople
was commemorated on June 1% in the
Constantinopolitan  typicon, where their
synaxis was held in a church in the Zealot
Quarter near the Orphanage, and in a few other
Byzantine churches: Teleiton 8¢ 1 odT@V
oUVaELS &V T@® evKTNPi® oikw ToD dpyoryyéhov
Myonh @ ovtt év 1] Oeiq, ol &v
DdippovmoAEl kol év Toic Xmovdaiov, mAnGiov
100 Opgavotpopeiov® There was also a
church dedicated to St. Stratonicus in
Constantinople, dating from the mid-6"
century, which we know little about®®. The two
saints appear in the Jerusalem Typicon only on
January 13", but in the Bulgarian menologia of
the 12M-13" centuries, they also appear on June
1st (the commemoration day of the translation
of their relics) which reflects the Constan-
tinopolitan source of their South-Slavic cult®.
In the painted menologia they are illustrated
only on the day of their martyrdom, January 13,
at Staro Nagoricane®®and Pe¢ Patriarchate®. At
Decani, the two saints were represented on the
arches in the western bay of the naos
(fig. 2 a-b). In the menologia at Decani
and Cozia, the painted area of the month of
January was destroyed, but in the 15"- and the
16™-centuries Moldavian and Wallachian
painted menologia they are omnipresent on
January 13"



‘ a
Fig. 2 a-b. — Saints Hermylus and Stratonicus of Singidunum, Decani, nave, western bay.

Another saint is Dasius/Tasius of
Durostorum, whose earliest mention is in the
9™ century marble calendar of the St. John the
Baptist church in Naples, which is considered
to reflect a 7"-century Byzantine tradition®.
His Vita®® and its recensions in the Byzantine
menologia mention him as a martyr in the
fortress of Durostorum on November 20
303 AD during Maximianus; émt Ma&yuovod
Baocémg &v mOrel Aopootoh® (the Typicon
of Constantinople) and ABAnocig tod ayiov
paptopog Aaciov tob &v Aopootoim (the
menologion of Basil ). While in the
Menologium of Basil he is the first
commemoration of the day (fig. 3), in the 12"-
century Synaxarion of Constantinople he
becomes only the fourth entry®. He is present
in several Bulgarian menologia from the 12"
to the 14" centuries which preserve archaic
commemorations from the Constantinople
Typicon: Karpino Apostle and Evangelion, the
Zograph Trephologion and the Palauzov
Menaion®. However, in most cases he appears
without the place of martyrdom, while in the
Zograf Trephologion appears twice, once on
Nov. 20 as “Dasius and his companions at
Dorostolon”, ke ¢ HUMB: Bb gopoctorb:,

and once on Nov. 19 as “Dionysius of
Drastar”, 8b apbcTph (copied tale quale in the
Palauzov Menaion)®. The confusion was
probably generated by the compilation of
different sources, some in Greek and others
with Slavicized forms which, as with St.
Emilian, generated two separate saints, the
original and an alter ego. Dasius is missing
from the Jerusalem Typicon and consequently
does not appear in the Serbian or Romanian
medieval menologia either. The sarcophagus
with his relics had been taken from
Durostorum during the Avar invasion
of 579. He had no dedicated synaxis in a
church in Constantinople, which makes it
unlikely that his relics were brought to
Constantinople, but apparently, they were
transported in a Greek-speaking city, where
his Life was translated into Greek and the lid
of his sarcophagus was repaired and
inscribed®”. Probably immediately after the
Fourth Crusade, the sarcophagus with his
relics, a 4"-century object, was taken to
Ancona, where it was registered at the
Cathedral of San Salvatore in 1224 and where
it is kept today®. He has no known depictions
in the Balkans.
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Fig. 3. — St. Dasius of Durostorum, Menologion of Basil I, Vat. Gr. 1613, Nov. 20, p. 93.

The 40 virgin martyrs from Adrianople
(fig. 4) commemorated on September 1, also
had a higher frequency in the menologia in
Bulgaria and Serbia (see Annex 1). They
appear in the Bulgarian 11"-century Enina
Apostle®. They are also present in the
painted menologia from Staro Nagori¢ane™,
Gradanica™, Decani’?, and the Peé Patriarchate.
In all these cases, the group appears as the
secondary commemoration, next to the first
one which is St. Symeon the Stylite®. They are
absent at Cozia, which keeps the system of the
painted menologion of the 40 martyrs church
in Turnovo (1230s), which has only one
saint or scene for the day, usually the first
entry of the calendar. In Moldavia, the
40 virgin martyrs appear only at Dobrovat
Monastery (1529), next to St. Symeon the
Stylite™.

Maximus, Theodotus and Asclepio-
dotus at Saltus near Philipopolis (19 Feb.)
appear in the Macedonian late 13"-century
Karpin Gospel”. The Menologion of Basil
I1”® and the Greek Prologue of 12957
also list a St. Hesychius together with
this group. In the frescoed menologia,
Maximus appears at Staro NagoriCane

(on 15 Sep.)™ and at Decani (19 Feb.,
Maximus, Theodotus, et alii)’®. In
Moldavia, only Dobrovéat has a depiction
of Theodotus on Feb. 19%°, and at Snagov
and Tismana the inscription indicates
“Maximus and those with him”. On
February 19", Cozia and the rest of the
Moldavian painted menologia have St.
Apostle Archippus and Apphia, the main
commemoration of the day.

Macrobius, Gordian, Elias, Zoticus,
Lucian and Valerian, martyrs with an
uncertain location, sometimes mentioned at
Noviodunum® and other times at Tomis®,
are present as a group in the Typicon of
Constantinople and in the Menologion of Basil
Il on September 13" as “Macrobius, Gordian
and those with him”®, and in complete form in
the 12"-century Synaxarion of Constan-
tinople®. In Bulgarian and Serbian menologia,
they appear only in the Zograph Trephologion,
without any mention of place. They
were illustrated at Decani (Sep. 13)®, but
are missing from the Romanian painted
menologia, where they are replaced by the
main commemoration of the day, St. Cornelius
the Centurion.



Fig. 4. — The 40 virgin martyrs in Adrianople, Menologion of Basil Il, Vat. Gr. 1613, Sep. 1, p. 26.

Meletina, martyr at Marcianopolis (fig. 5),
the capital of Moesia Secunda, is comme-
morated on September 16" in the Typicon of
Constantinople and other Middle Byzantine
menologia®, and on the 15" in the Menologion
of Basil 11¥”. In the Greek Prologue of 1295, she
is found several times, on Sep. 16, Oct. 29, and
Oct. 30. In the Synaxarion of Constantinople
she is mentioned only the fourth, on September

16", In the Bulgarian synaxaria, her name is
frequently transcribed as Melentiia, without
any place of origin. She was painted
in the calendars at Staro Nagoricane® and
Gracanica®. At Cozia is missing, as she is
eclipsed by the main commemoration of the
day, that of St. Megalomartyr Euphemia of
Chalcedon, a situation that is repeated in all the
Moldavian and Wallachian painted menologia.

Fig. 5. — St. Meletina of Marcianopolis, Menologion of Basil Il, Vat. Gr. 1613, Sep. 16, p. 42.
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Alexander of Drizipara in Thrace
(fig. 6), a local martyr whose relics and
church were desecrated during the Avar
war, had no known churches or relics in
Constantinople, but he had a life which
circulated in Byzantium®. His great
martyrion church located extra muros at
Drizipara in Thracia Prima, where the
silver reliquary with his relics was kept,
was plundered by the Avars in 591 and
destroyed in 600, events narrated by
Simocatta and Theophanes Confessor®,

He is mentioned on 25 Feb. in the
Byzantine and the Bulgarian menologia,
but in the latter the place of his life and
martyrdom is not specified. Alexander of
Drizipara also had a synaxis that was held
on May 14™ in Kentoukellais, where part
of his relics was kept®, which is why he
appears painted in Staro Nagori¢ane on
February 25 and May 14*, and in
Graéanica on May 14%. He was not
included in the Romanian menologia and
his presence in the rest of the iconographic

g

Fig. 6. — St. Alexander of Drizipara, Menologion of Basil Il, Vat. Gr. 1613, Feb. 25, p. 422.

programs is difficult to identify because of
his homonymy with other martyrs.

The Goth martyrs Inna, Pinna and Rhima
are present in the Byzantine menologia on
January 20" a date chosen to match the
circumstances of their martyrdom in a river
on a winter day (fig. 7). Their ethnicity and
location of martyrdom is uncertain.
According to the Menologion of Basil I, the
three men lived and were martyred in
Scythia, probably the archaic nomen for the
Gothic lands at the Danube. They had a Vita
which survived only in a short recension in
which is narrated their martyrdom in a river
during winter in the barbaric lands of
Gothia®. According to other sources, the
three saints, identified as Slavs, or apostles
of Slavs, might have suffered in Crimea, and
their relics were transferred to the port of
Alisk or Alix®. They also had a second day
of commemoration, on June 20, which was
probably linked to a translation of their
relics®. They are absent from the Balkan or
Romanian menologia.



Martyrs Pasicrates and Valentinus from
Durostorum appear on April 24 in the Typicon
and the Synaxarion of Constantinople'® but
not in Slavic or Romanian sources. Nicander
and Marcianus from Tomis, mentioned on
June 8 in the Syriac calendar of 411 AD
together with 47 other martyrs at Tomis'®, in
the Martyrologium Hieronymianum on
January 8% and in the Typicon and the
Synaxarion of Constantinople on June 8'%, are
present very rarely in Slavic manuscripts,
without any mention of place (codex
Assemanianus, Bulgarian, late 11" cent.)*®,
They were depicted in the menologion at
Gracanica'®.

Hermes the exorcist from Ratiaria, the
capital of Dacia Ripensis, was included
only in the Martyrologium Hierony-
mianum on December 31, January 1 and
January 4, together with another local
martyr, Gaius. Hermes was martyred in

Fig. — 7. Sts. Inna, Pinna and Rhima, Menologion of Basil 11, Vat. Gr. 1613, Jan. 20, p. 337.

s S

Ratiaria and Gaius in Bononia, but the two
saints were venerated in both the two close
cities'®, Hermes the exorcist at Bononia is
also present in the Syriac calendar, on
December 30'%. The two are missing from
all the Byzantine, Slavic and Romanian
menologia.

Cyril and Quindeus, martyrs from
Axiopolis who also had a martyrion in a
fortress 30 km of Durostorum, still active
in the 6™ century'®, are also missing from
the Byzantine and Slavic synaxaria. They
are present in the Martyrologium
Hieronymiaum (April 26)'® and the
Syriac calendar (March 9, 10 and May
12)1° Zotikos, Atallos, Kamasios and
Philip in the necropolis at Niculitel near
Noviodunum (June 4)*** are absent as well
from the Byzantine and Slavic calendars,
and the same is true for Epictetus and
Astion, found in 2001 in the basilica in the
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necropolis at Halmyris (July 8)**?, bishop
Bretanion of Tomis (Jan. 25) and bishop
Theotimus of Tomis'*®, Montanus the
priest and Maxima of Singidunum (March
26)™4, Julius the Veteran (May 27)** and
Hesychius (June 15)'° Nicetas of
Remesiana (Biala Palanka, Bulgaria,
June 24)’, Philip, Severus, and Hermes
of Adrianople (22 Oct.)*®. Those who
belonged to the Prefecture of Illyricum
entered the Hieronymian Martyrologium
of the Roman church and those of Scythia
Minor, which belonged to the prefecture of
the East, also appear in the Syriac calendar
of Antioch from 411. But the fact that they
did not survive in the Middle Byzantine
menologia indicate that they had not have
an active cult at Constantinople nor their
relics translated to the Byzantine capital,
which also led to their absence from the
Slavic and Romanian menologia.

There are three special cases of cults of
local saints that deserve a more detailed
analysis.

Perhaps the most substantial cult of a
Danubian saint in the Middle Ages is that of
St.  Megalomartyr Nicetas the Goth,
mentioned in all the Byzantine and Slavic
calendars, on September 15. His Vita''® and
the Constantinopolitan Typicon (Patmos
recension), specify that he was a Goth living
north of the Danube during the time of King
Athanaric, émi 10D peydAov Pociiémc
Kovotovtivov (sic) vmapyov €k Thg
Bappapov mépav tod Oicotpov moTOaOD
100 Aawovfiov, €k TV oikodviav Ekeioe
TFotddv émi ABavapiyov.’?®. The same
mention appears in the Slavic menologia:
W ramarcka &3bIKaKUBRINaro nph3
nynasb-'#, of “Gaulish” language and
living across the Danube. In his Life stylized
by Metaphrastes, Nicetas was a soldier of
Gothic origin from the Danube, condemned

and burned by Athanaric in 372° His body
was brought to Mopsuestia in 375, where his
life was also composed, and then transferred
in Constantinople, at the church of St. martyr
Roman the deacon, a church which,
according to the tradition recorded by the
patriographers from the 11" century, had
been built by empress Helena'?®. The
chronology of the translation of his relics to
Constantinople can be reliably reconstituted,
as Mopsuestia is conquered by the
Byzantines in 965, the Life of St. Nicetas is
stylized by Metaphrastes in the 970s and
included in the Byzantine typica, and
representations of Nicetas appear beginning
with the Menologion of Basil Il (fig. 8), then
at Nea Moni in Chios, Hosios Lukas in
Phocis (fig. 9), on a reliquary at the Great
Lavra, and in frescoes in Cappadocia —all in
the 11" century'®. The translation of his
relics generated a wave of interest during the
11" century, which resulted in constructing
a cult for him in Constantinople and
spreading it beyond. Now it enters the Slavic
synaxaria as well. Next to the church of St.
Roman in Constantinople, a church
dedicated to him was built, where a portion
of his relics (a leg) was transferred. The
relics in the two churches were seen by the
pilgrim Anthony of Novgorod in 1200, who
reported that the body of St. Nicetas was in
the church of St. Roman together with the
relics of the prophet Daniel. Stephen of
Novgorod in 1350 and the Russian
anonymous traveler in 1389 both recorded
that the relics of St. Nicetas were still in the
crypt of the church of St. Roman*®. Hagia
Sophia also had a relic which the 1389
Russian traveler (doubtfully) identified as
linked to St. Nicetas: “on the right-hand side
of the altar, leaning against the rear wall is
the iron pallet on which St. George and St.
Nicetas were roasted”'?, which accounts for
the great celebrity of the saint at that time
among Greeks and Russians.



Fig. 8. — St. Nicetas the Goth, Menologion of Basil Il, Vat. Gr. 1613, Sep. 15, p. 37.

Saint Nicetas is the only saint from the
Danube who was included in the Kievan
synaxaria; he appears at a short time after his
relics were transferred to Constantinople, in
the 11"-century Ostromir Evangelion? and
Arxangel’sk Gospel'?’. In the Balkans, he is
depicted in murals among the military saints
at Sopocani, Gracanica, Decani, Novi Pazar,
Manasija but the center of his cult is the
church dedicated to him in Cuger, built by
Stefan Nemanja in 1183-1192, supposedly
on the site of an initial construction dating
from the 11M-12" centuries built by a
Byzantine aristocrat’®. The church was
rebuilt by King Milutin in 1299-1300s,
dedicated as a metochion to Chilandar
Monastery and painted by Eutychius and
Michael Astrapas in c. 1322-24 (fig. 10).
The cult of St. Nicetas in Serbia is of
Constantinopolitan origin, possibly dating
from the 11" century and linked to the
Middle Byzantine foundation at Cuger, but
in Bulgarian menologies he is mentioned as
a saint who lived across the Danube, and it

is not improbable that this cult had been
driven in the Balkans by the Goth saint’s
origin in the Danube area. This is an
exceptional case of an early Danubian
martyr that had a strong local cult in the
Balkans during the Middle Ages, and this
was owed to his consistent cult developed
and spread in the Middle Byzantine
period after the translation of his relics
at Constantinople. In the Romanian
principalities, Nicetas is present in the
menologion of Cozia and in all Moldavian
menologia, without exception, even in the
selective ones at Lujeni, Radauti, Voronet,
Baia and Humor. In Wallachia he is still
preserving in the menologia at Snagov and
Tismana (at Bucovat the painting
corresponding to September 15 was lost).
At Moldovita, Nicetas is depicted in the
register of military saints, in the naos, next
to St. John the New of Suceava, another
cardinal local saint and on the western
facade of the church at Arbore a cycle of
his life was depicted'?.
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Fig. 9. — St Nicetas the Goth, fresco in the southwestern chapel of the Hosios Lucas catholicon in Phocis, 11th c.

Nicetas’ cult reached as far as Antioch.
The patriarch of Antioch Joachim V Daw
(11592), en route towards Lvov, Kiev and
Moscow, met with Bishop Gheorghe Movila
of Radauti, to whom he gave an icon of the
Mother of God with the Child and Saint
Nicetas, which the bishop bequeathed in
1587 to the Sucevita Monastery, the
foundation of his family**°,

In Rus’ and later Russia, circulated an
apocryphal variant of his life which made
him a martyr of Nicomedia, son of
emperor Maximianus and protector
against devils'®!. This second saint was
developed as an alter ego of Nicetas the
Goth, a mixture of fantasy and folklore

that finally blended into the original and
became one person. Miodrag Markovié
suggested that the apocryphal Passio of
Nicetas, which originated in the Middle
Byzantine period, came into being as part
of the prodigious process of creating the
cult of a new saint'®,

Another local saint of Gothia, martyr
Sabbas (Sava) of Buzdu was a Visigoth
martyr north of the Danube, mentioned
in the Byzantine and Slavic menologies with
a constant frequency (see Annex 1) and
always accompanied by his ethnic mention,
“0 T'0t00¢”. His relics were requested by St.
Basil the Great from the governor of Scythia
Minor to be brought to Cappadocia.
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Fig. 10. — St. Nicetas the Goth, fresco in the nave of St. Nicetas church in Cuger, c. 1322-1324.
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Together with his relics, also his Life was
sent to Basil, a text composed in the form of
a letter addressed by the Gothic Church
north of the Danube to the Church of
Cappadocia, in 373-374"*, The trace of his
relics is then lost, and the martyr has no
preserved Middle Byzantine depictions,
despite that his life has recensions kept in the
Byzantine synaxaria, although not as the
main commemoration of the day. He was not
included in the Jerusalem Typicon.
According to his Life, his martyrdom took
place on April 12" 372, but subsequently he
was commemorated on April 15" in the
Constantinopolitan  typicon and the
Bulgarian and Serbian menologia. In the
Balkans, he is depicted in the fresco
menologium of the Patriarchate of Pe¢, on
April 15", with the inscription (martyrdom
of) Casoy roreeina, but the painting dates
from the re-establishment of the Serbian
Patriarchate in 1557. In the Synaxarion of
Constantinople (12"-13" cent.) Sabbas the
Goth appears on April 17", and later April
18" in codex Coislin 223 (written in 1301
for loannikios the Protos of Mount
Athos)**. On April 18" he is present in all
the painted Moldavian menologia (fig. 11),
sometimes with the indication roebus,
exception making the selective synaxaria at
Lujeni, Radauti, the pronaos of Voronet, at
Humor, and Baia. In Wallachia, he is present
on the same date (but without the ethnonym
“Goth”) in the painted menologia of Snagov,
Tismana, and Bucovat. His commemoration
on April 18" in the menologia in Moldavia
and Wallachia denotes a common synaxarial
tradition which is not that of the classical
Constantinopolitan calendar, nor Bulgarian
or Serbian, but a later one known from the
14™-century manuscripts from Mount Athos
(Coislin  223). This later menological
redaction present at Mount Athos in the 14™
century, which has Sabbas the Goth on April
18 and not 15, will constitute one of the main
sources for the printed edition of the
Menaion of Venice which will become the
prototype for all the later printed Menaia. At
Cozia, the image corresponding to April 15

has been lost, and on April 18 is depicted St.
John the disciple of St. Gregory of
Decapolis*®*, which indicates a more archaic
tradition than the one that will become
current in Moldavia and Wallachia in the
15" and 16™ centuries.

St. Sabbas the Goth developed an alter ego
as well, St. Sabbas Statelates (April 24 or 25),
a Goth martyr at Rome under Aurelian,
executed by drowning. Enrica Folieri**® and
Christopher Walter*®” stressed that this
second saint is a fictitious creation modelled
on the life of the real St. Sabbas of Buzau. His
earliest recording dates from the 9" and 10"
centuries: Paris. Gr. 63 and the Typicon of
Constantinople, on April 24 His Vita
comes from a single manuscript, the late 10"-
century cod. 254, ff. 289-291v, of the St. John
Monastery on Patmos'®. Both Sabbas the
Goth and Sabbas Stratelates have versed
hymns composed by Christopher of Mytilene
in the 11™ century*®. E. Follieri found the
sources for the Vita of Sabbas Stratelates in
the Passio of St. Procopius the exorcist*** and
the life of Sabbas the Goth, exception making
that Stratelates was stylized into a military
saint, a general (oTpoTI®TNG /GTPATNAATNG).
He was even fashioned a physical
description, in the Patmos recension of the
Typicon of Constantinople (April 25): a
general by class, of Goth family, of mature
age, with a body white like snow, red face,
and golden hair and eyes, ctpatnAding v
t6&w, 10 yévog I'dthog Afj étdv VmApYwV,
AEVKOG VTEP YLOVO T GOUATL, POSVOG TH
TPocORQ, 1 82 Opi& TG KePAARG cdTod TV (Og
0 ¥puciov, oi 8¢ dpHalpol avTov 2. Some
assimilations occured between Sabbas
Stratelates and Nicetas the Goth as well*®,
Stratelates enjoyed a much greater fame than
the original Sabbas. In iconography, he is
more often depicted than Sabas the Vizigoth,
as a courtier, of an age about that of Sabbas
the Goth (38 years old) or older, among the
military saints at Studenica (1314), Karye
Djami, Gracanica, Pe¢ Patriarchate, Decani,
and St. Nicholas in Curtea de Arges. In
menologia, he 1is present at Decani,
Treskavac, and in all Moldavian and
Wallachian menologia on April 24.



Fig. 11. Sabbas the Goth, Voronet Monastery, exonarthex (1547), the Menologion, April 18

St. Lupus is also a martyr who is arguably
the result of merging two or more
hagiographies together. The cult of early
martyr Lupus at Novae (on the Danube, near
today’s Svishtov in Bulgaria) had been
important in the region until the destruction
of the city by the Slavic invasions. However,
it seemed it remained of a strict local
relevance as he is not found in any of the early
synaxaria, Martyrologium Hieronymianum,
the Syriac calendar or the Neapolitan
calendar, nor in the Middle Byzantine
sources. The only information about his cult
in Novae comes from Simocatta. The general
Peter, the brother of emperor Maurice (582-
602) passed through Novae with his army
during the campaign against the Slavs in 594.
The episode is recounted by Simocata, who
mentions Peter’s participation in the St.
Lupus’s Day festival in Novae in 594: “Then,
when the inhabitants heard of the general’s
imminent arrival [of Peter, the brother of
emperor Maurice, at Novae], they came out
of the city, provided him with a most
distinguished reception, and begged Peter to

join the celebration for the festival of the
martyr Lupus: for that day was the festal eve
feast for the martyr Lupus. And so the general
said that he was unable to spend the day in the
place because of the urgency of his march,
but the citizens amplified their request with
superabundant pleas, and compelled the
general to take part in the festival. And so,
Peter, after being two days in the city, set out
from there and pitched camp at
Theodoropolis™*. We are not informed by
the chronicle on which days the vespers and
the liturgy for St. Lupus were taking place.
The oldest mention of a saint Lupus is
in the 12"-13" centuries Synaxarion of
Constantinople on August 23 but lacking a
hagiographic recension or a mention of the
place of his martyrdom or relics'®.
Archaeological excavations revealed two
large churches in Novae, a basilica with a
crypt on the site of his tomb in the necropolis
near the city and an episcopal cathedral with
a crypt, built at the end of the 5™ century
inside the city**®. The crypt was supposedly
built for the relics of St. Lupus, which had to

19



20

be moved from the martyrion because of the
application of Canon 94 of the Council of
Carthage in 419, which had decided that the
relics of the martyrs should be moved from
the necropolises outside the cities to the
basilicas inside the city, so that their cult be
brought from the peripheries to the urban
centers'’.  Some exceptions functioned
however well into the 5™ and the 6™ centuries,
like the extra muros basilica of St. Alexander
at Drizipara® or the martyrion in the
necropolis at Niculitel. The episcopal basilica
of Novae also had buildings for pilgrims,
which proves that the feast of St. Lupus was
an important one in the region and frequented
by pilgrims. The destruction of the basilica
with its relics took place during the Slavic
invasion of 614-615, after which the city
remained uninhabited for more than a
century. St. Lupus from Novae does not
appear in the Constantinopolitan Typicon and
neither in the Roman Martyrologium, which
suggests that he did not have a written life,
nor a cult or a dedicated church outside the
region of Novae.

In one of the two versions of the Life of
St. Demetrius, the more developed one
which  was included by Simeon
Metaphrastes in his Menologion'*®, a
certain Lupus appears as the slave, or the
batman, of Demetrius. This variant of the
hagiographic text mentions that the bloody
coat and the ring of St. Demetrius was taken
by his servant Lupus, with whom he began
to perform miracles, and that the prefect
of Illyricum, Leontios, erected a basi-
lica in honor of Saint Demetrius in Sirmium,
where the relic coat of St. Demetrius saved
by Lupus was deposed™®. The basilica in
Sirmium — a city on the Sava River, a branch
of the Danube — could be the place where the
legends of the two saints may have
intersected, if we accept that the
hagiographical version of St. Demetrius
later stylized by Simeon Metaphrastes dates
from a period before the invasions of the 7"
century. But the hagiography of St
Demetrius does not mention anything about

Novae and throughout the Middle Ages
there is no information regarding the
Danubian origin of Saint Lupus. Christopher
Walter even suggests that, in the absence of
other identification elements, it could be the
case that they were two different saints™,
Only by the end of the 12" century the first
evidence of the canonization of the
servant of St. Demetrius appears through
his inclusion in the Synaxarion of
Constantinople on August 23. From this
moment on, St. Lupus begins to spread in
Byzantine and South-Slavic menologia and
paintings. He was included in the Karpin
Gospel (Macedonian, end of 13" cent. or the
beginning of the 14" cent.)**? and in frescoes
he appears at Studenica, Protaton (fig. 12),
then during the 14™ century he appears
painted individually or in scenes of the Life
of St. Demetrius at St. Apostles church in
Thessaloniki,  Bogorodica-Ljeviska  in
Prizren, Gracanica, Decani, the Pe¢
Patriarchate (church of St. Demetrius), at St.
Nicholas Princely church in Curtea de
Arges, Vatopedi, the Great Meteora, then in
Cretan icons with scenes from the Life of
St. Demetrius, and in the 16" century he was
painted on Mount Athos, Moldavia
(Dorohoi, Harlau, Humor, Parhauti,
Probota) and Wallachia (The Monastery of
Curtea de Arges — fig. 13; Cozia infirmary
church®™®). His cult gained momentum
during the late 13™ and the 14™ centuries
having Thessaloniki as the center of its
initial diffusion, but between the 14" and
the 16™ centuries he becomes omnipresent in
the Balkans and the  Romanian
Principalities. He was included in Athonite
ms. Coislin 223, par. 1 (Lupus) and in Oxf.
ms. Gr. th. f. 1, fol. 52", which is an
illustrated menologion of the despot
Demetrios Palaeologos from Thessaloniki,
1322-1340™*. In the Serbian menologia,
Lupus is depicted at Gracanica, in the scene
of the martyrdom of St. Demetrius on Oct.
26. In the Moldavian synaxaria, he is present
alone or with companions on Aug. 23,
at Dobrovat, St. George in Suceava (?),
Neamt (?), Moldovita, Probota, the Roman
cathedral, and in Wallachia at Bucovat.



Fig. 12. — St. Lupus, Protaton Monastery, nave, end. of 13" c.

In conclusion, a series of considerations
can be formulated with regards to the cult of
the early martyrs from the dioceses of Dacia
and Thrace in the Balkans and the Romanian
Principalities in the medieval period. First, it
can be concluded that, after the complete
interruption of habitation in the episcopal

centers along the Danube during the 7" and
the 8" centuries, which led to a loss of the
cult of the local saints, only those saints who
had their relics transferred to Constantinople
before the destruction of the shrines in the
Balkans survived up to the Middle Byzan-
tine period. Moreover, Middle Byzantine era
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is a time of deep transformations, reshaping
and revival for many obsolete cults of saints,
as well as of promotion of new ones'®®, after
the Iconoclastic period. Beginning in the 10"
century, these revived cults could be
transplanted again in the Balkans, to the
converted South Slavic peoples. It is
significant that Byzantium did not transfer
these cults also to Kievan Russia. The 11"-
century gospels Archangelsk and Ostromir
contain only St. Nicetas the Goth, and no
other Danube saint. St. Lupus is also a
special case, as, significantly, his cult is
almost exclusively a Balkan one —and it also
extends to the Romanian Principalities and
Crete in the 15" and 16™ centuries, but not
to Russia. The source and center of his cult
is the hagiography of St. Demetrius and it
was seemingly cultivated in relation to the
strong devotion during the Late Byzantine
period to the category of military saints — the
suites of military saints in churches become
now omnipresent in the iconographic
programs. This late medieval type of
devotion towards military makes martyrs
who previously did not have a martial
iconography, like Procopius, Lupus, or
Nicetas, to be included in the taxis of the
military saints.

The recurrence of some of the Danubian
saints in the Moldavian and Wallachian
menologia, such as St. John Cassian on
February 29, indicates the widespread use in
the monastic space of the Jerusalem
Typicon, which had this saint on the
bissextile day. In Middle Byzantine period,
Saint John Cassian is absent from menologia
and calendars. Later in the Palaiologan
period (Synaxarion of Constantinople) he
was included on February 28¢. The date of
April 18 for the commemoration of Sabbas
the Goth (a saint who does not appear in the
Jerusalem Typicon), and not April 17 — his
commemoration in the Constantinopolitan
synaxarion, which also gives a different type
of execution, by being burned on the top of a
roof”, indicates a tradition coming from
manuscript sources from Mount Athos
(Coislin 223%® and the subsequent Menaia),
followed by both the Romanian Principalities.

Some of the Vita recensions of these saints
also circulated in the Romanian Principalities,
such as that of Sabbas the Goth (SI. Ms. 51-
565-571 at Putna Monastery™®, Nicetas the
Goth or St. Demetrius and Lupus. But it is
debatable to what extent they generated a
sense of identity in the Balkans and the
Romanian Principalities. By comparison, in
the Second Bulgarian Tsardom and in the
Serbian Kingdom, a strong cult with identity
purposes had been developed with respect of
the local Slavic saints. lvan | Kaloyan, Boril,
Peter and Ivan Asen I in the 13" century style
themselves as defenders of the true faith by
translating for this purpose, to the Turnovo
capital, the relics of local Slavic saints Hilarion
of Moglena®® and Michael the soldier from
Potuka'®. At the same time, in Bulgarian and
Serbian menologia are included South-Slavic
saints who do not appear in any Middle
Byzantine menologium, but exclusively in
Slavic manuscripts: St. Methodius bishop of
Moravia'®?, Cyril the philosopher'®, Michael
the soldier'®, John of Rila'®, Gregory of
Ohrid™®, Clement of Ohrid*®’, Constantine
Kabasilas of Ohrid, Tsar Peter of Bulgaria'®.
The model is followed by the Serbs, with
Simeon Nemanja'®, Sava Nemanji¢!™,
Prochor of Péinja. The cult of these local saints
is highlighted in the iconographic programs to
which figures venerated locally as St
Paraskeve of Turnovo or Achillius of
Larissa*™ are added, who also become part of
this program of building an identity through
local (or imported) saints. This trend is
preceded by Rus’ (the canonization of Boris
and Gleb in the 11™ century) and is followed
by the Romanian Principalities, particularly

Moldavia'".

Sometimes these prominent local saints
are associated with Saint Nicetas, like the
figures of Saint Simeon Nemanja and Saint
Sava of Serbia at Cucer'®, or St. John the
New of Suceava'’ with St. Nicetas at
Moldovita, but apart from Nicetas, no other
early local martyr seems to be involved in an
identity construct and is debatable what
extent he was included in these programs as
a local saint.



Fig. 13. — St. Lupus, fresco from the Curtea de Arges
Monastery (Episcopal cathedral), nave, 1526 (today,
at the National Museum of Art Bucharest).

The cults of the “Slavic” saints, well-
articulated through the panegyrics of
Euthymius of Turnovo and the Serbian ones,
also radiated in the Romanian Principalities,
where, at the Neamt Monastery in Moldavia
were copied in the 15" and 16™ centuries:
the Life and Praise of the holy Serbian
kings'’™®, the Life of St. Constantine the
Philosopher'’®; the Life of Saint John of
Rilal””, of Hilarion of Moglena'®, of
Michael the soldiert”®, of John of

Polyboton'®. In Wallachia, were copied

menaia of Bulgarian and Serbian origin,
where are found feasts from South-Slavic
calendars such as the translation of the relics
of Saint Hilarion of Moglena®, the
commemoration of John of Rila'®?, the Life
of St. Paraskeve (by Euthymius of
Turnovo)*®, of Michael the soldier'®,
hymns to Sts. Simeon and Sava of Serbia'®®
and which are also confirmed by the
presence of some of these saints in paintings,
such as the life of St. Paraskeve at Arbore
and the Roman Cathedral, Sts. Simeon and
Sava and St. John of Rila in the painted
menologion at Roman and St. John of Rila

in the pronaos at Tismana.

These are conscious selections, which
reflect a sense of belonging to a tradition and
to cults that circumscribe a specific area, the
Slavic-Balkan one, in which the Romanian
Principalities considered themselves to take
part, culturally and religiously. The Byzantine
world, which had preserved the cults of the
Danubian martyrs, failed to pass them on and
revitalize them to the same extent in the South-
Slavic churches. The Balkan states apparently
were not interested in practicing them in a
programmatic manner, nor in stressing their
local origin, although relevant information on
the location of their origin and early cults such
as “the fortress of Durostor” or “the bank of
the Danube in Thrace” could be found
everywhere in the Byzantine menologia.
There was probably a fear among the South-
Slavs of not stimulating a sense of Byzantine
identity with regards to these saints and a
possible claiming of these territories by the
Byzantine empire, which led to the deletion of
the mentions of Drastar or its reduction to a
minimum in the Slavic menologia, contrary to
common sense and cult tendencies that would
have presuppose exactly the opposite. The
only exception seems to be Nicetas the Goth,
who had a very developed cult spread all over
the Orthodox world and whose Gothic
ethnicity did not pose a possible threat on the
Slavic identity as the Byzantine one did. On
the other hand, the emphasis put on the local
Slavic saints suggests an express desire to
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build an own identity, other than the Byzantine
one, that would reflect the ecclesiastical and
political history of these new states. These
identity  constructions reflected in the
menological selection is transferred through
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